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WILLINGNESS AND WISDOM OF THE HEART
IN THE CONSTRUCTION OF THE MISHKAN

Which words are repeated in the passages
detailing the construction of the Mishkan and
what is the significance of their repetition?

Why does the Torah dedicate so many verses to
describing the donations for this project?

Whatistheroleofthelsraelitesintheconstruction
of the Temple in the days of Solomon?

A. Willingness of the Heart in

Contributing to the Mishkan

TheTorah ~ Our Torah portion, Parashat Vayakhel, begins
describes the  with Moses’ command to the Israelites to bring a
contribution  contribution to the Mishkan:

extensivel . . . )
Y Moses said to all the congregation 52 bx i s

of the people of lIsrael, “This 5% %3 n1w
is the thing that the Lord has w3277 0K5
commanded. Take from among mp =nxb /71 my
you a contribution to the Lord. a fiainlaliamigiNal
Whoever has a willing heart, let ¢ 125 2735
him bring the Lord’s contribution: 271 "7 nn™n nx
gold, silver,and bronze. (Ex. 35:4-5) SN apD)

This commandment is the application of the directive
in Parashat Teruma, in which Moses was commanded
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by God to collect a contribution from the Israelites.’
In our parasha, the Torah describes in detail the
contributions for the work of the Mishkan (from
this point until Ex. 36:8). Presumably, it would have
been more concise to describe the contributions in
one sentence. However, the Torah chose to describe
in depth, repeatedly stressing the elements of the
contribution.

There are a number of words that repeat themselves
and are the focus of the description.2 The act of bringing
(havaa) is mentioned, in different conjugations,
fourteen times, and the word contribution (teruma)
appears seven times’ In addition to this, the root
nadav (which we will define shortly) appears six times,
three of which are in the unique phrase nediv lev' —

1 The commandment is:

STUTA 1K MDA 129 27 K WK 3 XD N D M.
..And they will take a contribution for Me ,from every man
whose heart wills him ,you shall take my contribution. (Ex.
25:2)

2 In the appendix (H), there are the relevant verses from
Chapters 35 and 36, with emphasis on the keywords. In the
main text of the lesson, we will only focus on a number of
examples. It is worthwhile to peruse the appendix at this time
and consult it throughout the course of the lesson.

3 There is significance to multiples of the number seven in
biblical texts. A word which recurs many times, particularly in
multiples of seven, is considered a mila mancha, a guideword
or leitwort. See M.M. Buber, Darko shel Mikra, Jerusalem 5724,
p. 284. See also M.D. Cassuto’s words on the topic in his
commentaries: Genesis, pp. 5-6; Exodus, p. 143.

4 This also appears in Parashat Teruma: “From every man whose
heart wills him, you shall take my contribution.” (Ex. 25:2)
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an expression which is singular® and remarkable. The
words resonate in the ears of the reader, indicating
that bringing the contribution expresses a willingness
and nobility of the lev, heart:

Take from among you a "PNADIAKDIMP
contributiontotheLord. Whoever 13% 213 53 b
has a willing heart, let him bring nomn nx e
the Lord’s contribution. i
And everyone whose spiritwilled 71373 wx 5
him, they brought the Lord’s nxw27inxKIMA
contribution for the labor of the naxon% /1 npMn
Tent of Meeting. (Ex. 35:5,21) i bk

Bringing the contribution is not only a response to
the command; it stems from a willingness of the heart
(nedivut ha-lev), from an internal, enthusiastic desire.
In fact, the Israelites bring more than is required and
Moses is forced to stop the people (see 36:4-6).°

5 A) This phrase does not appear again in the Torah and it only
appears once more in Scripture t: “So the people brought their
sacrifices and thanksgiving-offerings, and all whose hearts
were willing brought burnt-offerings, too.” (11 Chr. 29:31)

B) In | Chronicles 29 (describing David’s preparations for the
Temple) the root appears twice next to “heart”: “Then the
people rejoiced over their freewill-offering, for with a full
heart they had offered willingly” (9); “In the uprightness of
my heart | have willingly offered all these things” (17).
Interestingly, here too this generosity is linked to donations
for God’s house.

6 This is the Ramban’s explanation:

POK YT N 1N, 1273 5 K3 AN 003 713 = 7w abn mn
0'27 O D K Ty, 00K 5K K &3 My xm 3T bk ey
nawb “Kand Oyn 0307 (7 7I08) NI PN LM OvT 7 KD

DMK 03N e, BNaT3 OKYInn O X
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What is nedivut ha-lev? Rav Hirsch writes:

“Nadav” refers to that which
springs from an internal
source.. Thus, a nadiv is a
freeman, dependent on no one,
whose actions are directed only
by his internal compass... The
verse comes and defines this
characteristic of voluntarism, by
adding the word lev: “nediv lev”.
To put it more explicitly, it refers
to “nediv libbo” — his own heart.
In this way, the verse shuns any
idea of compulsion or even any
outside influence which might
direct the act of the volunteer.
(Hirsch on Ex. 35:5)
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“And they received from Moses” — behold, on one day they
brought this entire donation... So too, on the second day,
they brought more freewill-offerings to his tent, and he
commanded to bring it to the artisans, until [the artisans]
told him that too much was being brought, that they had
more than enough to do the work... Thus, the verse (ibid.
v. 5) mentions “The people bring much more than enough”
to praise the people who made such a donation and to laud
the wise for their craftsmanship... (Ramban on Ex:36:3)
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Who are
the “wise of

heart”?

B. Wisdom of the Heart in the
Construction of the Mishkan

An additional unique expression which appears seven
times is the formulation chakham lev, wise of heart’

In this section (Ex. 35:4-36:8), the root chakham or
chokhma (wisdom) appears eleven times (seven of
which are in the phrase “chakham lev”). In addition,
we find other terms associated with wisdom: the
root “chashav” (think, design) appears six times in
the selection of Bezalel and Oholiab (Ex. 35:31-35), and
twice we find the list of “wisdom, understanding
(tevuna) and knowledge (daat)” (Ex. 35:31, 36:1).8

Wisdom, in these verses, refers to skills required
for the work:

7 Like the term” nediv lev”, the term “chakham lev” does not
appear again in the Torah (it appears in the Torah only in this
passage, and similarly in Ch. 31 with the command about the
choice of Bezalel); see next note. However, this expression
appears three times in Proverbs (10:8, 11:29, 16:21) and twice
in Job (9:4, 37:24).

8 In the selection of Bezalel ,which appears in Parashat Ki Tisa,
these expressions appear as well:

YT 1N3N3 MION3 0HR I K KIDK).. XY DY NRIp XY
1K PN YD A0 A Ny A3 :\wn‘7 719890 b
131 Nm) a5 asn 52 2520, x5 b3 s vy meema axnb

-1y
See ,I have called by name Bezalel ..and | have filled him
with the Spirit of God ,with wisdom, understanding and
knowledge in all labor, to design designs, to make in gold,
silver, and bronze, in cutting stones for setting, and in
carving wood, to make in every labor... And in the heart
of all the wise of heart | have put wisdom, and they shall
make... (Ex. 31:1-6)

N7N



The unique
wisdom

for the
construction
of God’s

house

He has filled them with wisdom of nm3m onk x5
the heart to do every sort of labor ‘7:3 nﬁ'wg'y a5
of an engraver or of a designer or v n;n'zr;
of an embroiderer... (Ex. 35:35) a7}

And all the wise of heart among :b u:_m‘v;ﬂm_{z]
the doers of the labor made the max%n sy
Mishkan... (Ex. 36:8) 2RI K

Similarly, we find the term assiya (doing or making)
sixteen times, and the word melakha (labor) appears
seventeen times.

The Torah’s repetition of the words chokhma,
assiya and melakha emphasizes that a unique type of
chokhmat ha-lev is necessary for the construction of
the Mishkan.

What is this special wisdom, understanding,
knowledge and thought required for the construction
of the Mishkan?

Rav Hirsch explains this is in the following way:

“With wisdom, understanding nan2 mnona”
and knowledge” — Bezalel was mnn x> - 7nyTa
only appointed because he had  »rwownxxx5¥a
these powers of the spirit. Thus, .7ox mm mms 12
the making of the Mishkan was  mwyw ,mnpn s
not only an external making, Y ™ X5 Pwnn
nor an external work of art; Sw mawn owy
rather, it was the project of ,n¥m sminx mwyn
erecting a structure in which mopn Span s
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all of its parts had symbolic
significance. ~ The ideas
expressed in the Mishkan and
all of its part had to be upon
the hearts of those who did the
work at the time of its making.
These ideas guided them, and
by them they directed their
hearts. (Hirsch on 31:3)

oo Do paa
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The building of the Mishkan is not only an external act
of constructing the vessels according to their exact
plan; each object is symbolically meaningful. The
internal significance of each vessel of the Mishkan
must come to expression in the vessels, and for this
purpose, one needs a unique skill set comprising two
talents: the ability to appreciate deep internal spiritual
significance and the ability to express spiritual ideas
through material vessels.’

9 The Midrash) Numbers Rabba, Vilna, Ch. 15) describes the
unique ability of Bezalel, comparing him to Moses:

W) ek 17apn D YR DR i T I T MK 3311 0h )
0K 271K TP 10315 0K I T MR IwYY (8D 108,173 P9
oY PWYPR MW TM WD WP - YOPK) SN mwyn mepn” o
- 120 5P 9K ZAMInA PN MEpn” 12 0K 27K TP T M K
TP w5 15 AKX AR NI 0K O A T R TP
) sy b axm wx S Suaw 1y e kM5 0K 13 Twpn
K ey km SxO¥a v o 17apn b s Ao by - awpra s By
7apn b KT Doy a3 K K N Brna axey T Sxorab o
i1 S Sya - 7oxbya” 29nyTn ey mxs Kow Ay sepn

Ay 7apnh xS Ty
R. Levi b. Rabbi says: “A pure candelabrum came down from
Heaven.”The Holy One, Blessed be He said to Moses (25:31):
“And you shall make a candelabrum out of pure gold.”
[Moses] said to Him: “How shall we make it?” [God] said

N9N



to him: “The candelabrum shall be beaten” (ibid.) of one
piece. Even so, Moses had difficulty; when he came down,
he forgot how to make it. He came up and said: “My Master,
how shall we make it?” He said to him “The candelabrum
shall be beaten.” Even so, Moses had difficulty; when he
came down, he forgot. He went back up and said, “My
Master, | have forgotten it.” He showed it to Moses, but he
still had difficulty with it, so He said (ibid. v. 40) “See and
make” — He took a candelabrum of fire and showed him
how it was made. Nevertheless, Moses still had difficulty
with it. The Holy One, Blessed be He said to him: “Go to
Bezalel, and he will make it.” [Moses] told Bezalel, and he
made it immediately. He began to wonder: “The Holy One,
Blessed be He showed me this so many times and I still had
difficulty, and you who did not see it — you made it of your
own accord? Bezalel — be-tzel El, in the shadow of God you
were when the Holy One, Blessed be He, showed me how
to make it.”

This midrash is cited in Tamir Granot’s article at the website of
the Virtual Beit Midrash:

www.etzion.org.il/vbm/archive/12-parsha/i9Teruma.rtf
There he explains it in the following way:

FIXTID FIK MW PR PR K YK e 3T AK R 230 e
JORNIKTT TTaDY oK DT Ak Ry Ao o KoK 0nD Anow
xor b mere SxOya e iy 0 by ax, kb oyn xbra
IIKTINT RO T S W PAD PR TR SR PRI 7 KT
P2 Ph > K N2 AR, T abw Kox Sxbra e why ahy ombx
5abm WK MR ES 1953 ampw K e S ki e b onw
axon 5xbya smbxi oxth KN MEDKSs-mIK T Ny Moy
,monk nnbwm e Hax Aoy e Manm KT OKTKT oK 1K KD

ORI Y X KT LK 253,70, DMK DM 0
Our teacher Moses saw the heavenly example ,but he was
incapable of imitating it .His forgetting was not a lapse
of memory ,but an inability to copy the Divine model in
human measures. Bezalel never saw this, but even so he
knew it. The knowledge of Bezalel which Moses did not
have is certainly that of the ideal artisan. Indeed, there is no
doubt that Moses’ ability as a prophet and a seer of divine
visions was superior to that of Bezalel. But according to this
midrash, our teacher Moses could not tie heaven to earth.
The gap was too great for him because of his proximity to
the divine sphere; he was unable to consider the human,
plastic creation that could accommodate the divine model.

BUILDING GOD’S HOUSE — SPIRITUAL
MANUFACTURE

Ramban provides an additional perspective to the
nature of Bezalel’s unique wisdom:

..In addition they said that mayTY DRI
Bezalel knew how to combine x5 oxbya
the letters by which heaven and omw 1 wyw
earth were created. The idea is 3 - paym .y
that the Mishkan will allude to 1xa tov ownn
these, and he is the one to know pam pTi xm
and understand its secret. D

The construction of the Mishkan is not about artistic
skill; it is a spiritual act, similar to Creation."”

Bezalel represented the ideal artisan. His intent is heavenly,
but his creation is perfected upon the earth, by human
materials and manifestations. Thus, without seeing, he
creates a perfect creation...

10 In Creation of the world we find these three elements: “The
Lord founded the earth with wisdom, established the heavens
with understanding. By his knowledge, the deeps were
cleaved...” (Proverbs 3:19-20).

We may note a number of parallels between the opening
of Genesis (Creation of the universe) and the conclusion of
Exodus (construction of the Tabernacle). “And God saw all
which he had done, and behold it was very good” (Gen. 1:31)
parallels “And Moses saw all of the labor, and behold they
made it; just as the Lord commanded, so they did” (Ex. 39:43).
Similarly, “And the heaven and the earth were completed, all
their legion, and God completed on the seventh day his labor
which He did” (Gen. 2:1-2) parallels “And all of the work of the
Mishkan of the Tenet of Meeting was completed... and Moses
completed the labor” (Ex. 39:32, 40:33).

At the end, “And God blessed the seventh day” (Gen. 2:3)
parallels “And Moses blessed them” (Ex.39:43).



Adding the word lev to chokhma stresses the
internal nature of the wisdom required: we are
not talking about external wisdom, which may be
learned in an intellectual way, and we are not talking
about standard artistic skill. Rather, this is an internal
“wisdom of the heart”, which springs from a unique
communication with God: on the one hand, the person
tries to understand the inner spiritual significance
of the matters; on the other hand, God imparts a
special spirit which grants him this understanding.
Integrating human understanding with a living Divine
spirit is mentioned explicitly in the verses:

And he has filled him with the inx XomN
Spirit of God, with wisdom, om>x  m
understanding and knowledge. (Ex. 3203 mnona
35:31) RN pitg it

The Divine source of this chokhmat ha-lev is described

Finally, the term assiya appears seven times in the Creation
narrative, e.g. “And God made the sky;” “And God made the
two lights” (Gen. 1:7, 16). In the unit of the Mishkan, this root
appears close to two hundred times: “And they shall make
me a temple” (Ex. 25:8); “Come and make all that the Lord
has commanded” (Ex. 35:10); “Bezalel and Oholiab... shall do
it in accordance with all that the Lord has commanded” (Ex.
36:1), etc.
11 Consider Exodus 36:1-2 and 31:3:
1372 70907100 WK . T I3 A3 TR0 0 WK
Every man wise of heart in whom the Lord has put wisdom
and understanding to know how to do any labor... in whose
heart the Lord had put wisdom... (Ex. 36:1-2)
ST ININD I DT T I K70K)
And | have filled him with the Spirit of God, with wisdom,
understanding and knowledge in all labor. (Ex. 31:3)

in this homily on Bezalel’s name (Numbers Rabba 15):

“Bezalel —be-tzelEl,intheshadow b5¥a - 5xb¥a..
of God you were when the Holy Ty o 5«
One, Blessed be He, showed me n7apn b axymwa
how to make it.” 2 anwy

In addition, the artist must be able to express the
spiritual idea in the material reality.

12 The three terms, chokhma, tevuna (or bina) and daat have great
Kabbalistic significance: each is a sefira, a level of connection
to the divine. We will cite some of Rav Steinsaltz’s comments
in Shelosha Asar Alei Ha-shoshana, p. 62, and we shall see that
the artisans need each of these:

DN 5w TN AP MM e RS PIean KT TR3M 8D
AW PY3 KT TIA POINA AR5 A m9am PRAT MK P yaan
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Y PYY O MBI KO MoW DD N30 D 1893
...The sefira of chokhma is the first spark of recognition, the
focus of the comprehension, which arrives as a lightning
bolt, which illuminates and reveals a full picture. In the
process of recognition, it is akin to a phenomenon of ex
nihilo.
The sefira of bina is the power of the soul which receives the
first strike of the comprehension, and it develops it in an
intellectual manner: by understanding and logical analysis,
expanding and developing the matter.

Daat is the connective power... Through daat, one links the
powers of the intellect to the powers of emotion and to
reality. While chokhma and bina represent detached, abstract
intellect, in daat the matters reach their culmination... On
the other hand, daat is also a connection to what is Above,
the sefira of keter, because like it, it is the revelation of will
and desire.



Thus two ideas are stressed at the outset of the
Mishkan’s construction:

1) The willingness of heart displayed by the Israelites’
contribution;

2) The wisdom of heart which is uniquely required in
its construction.

The heart is
the link.

Connecting
to the action

internally

C. The Heart — Internal
Connection

Nedivut ha-lev and chokhmat ha-lev are apparently
two different qualities: one is shared by the entire
congregation (contributing towards the Mishkan) and
the other rests with a few select people (building the
Mishkan). Yet the Torah unifies these qualities and
connects between.” In addition, nedivut and chokhma
havealinguisticand conceptual common denominator
— their combination with the word lev (“nediv libbo”,
“chakham lev”). This common denominator hints to
the connection between the two characteristics. An
additional expression in our section which mentions
the word lev is being raised by one’s heart (“nesiat
lev”), which appears three times;* additionally, the
word lev appears once more on its own: “And he has
put in his heart to teach.”” In total, the term Jev
appears fourteen times.” Thus the heart is a central
subject that bridges two exceptional characteristics
(nedivut and chokhma).

As mentioned earlier, the word lev expresses the

13 As we shall see in our colorful appendix ,we do not have two
discrete issues :in the first part ,which deals mainly with the
donations ,chokhma, assiya and melakha are mentioned; in the
second part, which deals mainly with the manufacture of the
Mishkan, bringing the contribution is mentioned.

14 Ex. 35:21, Ex. 26; 36:2.

15 Ex. 35:34.

16 The term lev appears fourteen times, a multiple of seven,
testifying to the centrality of the heart and what it represents
in the portion.



internal connection to an action: the nediv lev
brings a contribution out of his internal will, with
enthusiasm, and the chakham lev does the labor out
of his internal connection to God’s will. The word lev,
which is repeated fourteen times here, emphasizes
the deep internal connection that the Israelites feel
towards all the aspects of the construction of the
Mishkan.”

17 We will cite Leviticus Rabba 1:2:

K1 X115 e Se oy pabow aab mw ks nb 72w an
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R. Simon b. Yohai taught: “Why is it called Lebanon?
Because it whitens (malbin) the sins of Israel like snow, as
it is written (Isaiah 1:18): ‘If your sins are like crimson wool,
they will become white like snow; if they are red as the
worm, they will be like wool.”” R. Tabyomi said: “Because
all hearts (levavot) rejoice in it. This is what is written:
‘Beautiful for situation, the joy of the whole earth’ (Psalms
48:3). And the Rabbis said: “Because of ‘My eyes and My
heart shall be there perpetually’ (I Kings 9:3).”

According to R. Tabyomi, the Temple is called Lebanon because
the hearts of Israel rejoice with it, which testifies to the great
connection of Israel to the Temple. The Rabbis add another
explanation, that the Temple is called Lebanon because God’s
heart is always there, as it says in | Kings. It may be that there
is a link between the two homilies: God’s heart is found in the
Temple only if the hearts of Israel rejoice in it. The connection
of Israel to the Temple also allows God to connect to the
Jewish people, as we shall expand on below.

The Wisdom

of Hiram

D. Building Solomon’s Temple
WISDOM IN THE BUILDING OF THE TEMPLE

We will leave the Torah portion for now and turn to
the portion from the Prophets.

The Haftara portions for Teruma, Vayakhel and
Pekudei concern the construction of the First
Temple by King Solomon. A comparison between the
construction of the Mishkan and the Temple requires
lengthy analysis,® but we will briefly consider one
relevant point.

Chokhma is emphasized in the work of the Temple.
The artisan who makes the vessels of the Temple
is described in a way similar to the description of
Bezalel in Vayakhel:

And King Solomon sent and b a1 nem
brought Hiram from Tyre. He =¥n oy»n nx npn
was the son of a widow of the 1 Mo mox 12
tribe of Naphtali, and his father v x»2K) v‘_v:agg monn
was a man of Tyre, a worker Nbrgﬂ YTy wan Y
in bronze. And he was full of n&1 Mo N8
wisdom, understanding, and N3 N N3NT
knowledge for doing any max9m b3 mwyb
labor in bronze. He came to T7mi by xi2n nymia
King Solomon and did all his L); ng o n'n‘w
labor. (I Kings 7:13-14) .ﬁﬂ;xbp

18 See David Henshke‘s essay in Megadim 11, “Mishkan Ha-edut
U-veit Ha-bechira — Le-virur shel Niggud.”



The Wisdom

of Solomon

Even before the description of the artisan Hiram’s
wisdom (not to be confused with King Hiram of Tyre),
the great wisdom of Solomon is emphasized — both
generally and specifically in the context of building

the Temple:

And God gave Solomon wisdom
and understanding  beyond
measure, and breadth of mind like
the sand on the seashore, so that
Solomon’s wisdom surpassed the
wisdom of all the people of the
east and all the wisdom of Egypt.
For he was wiser than all other

men... (I Kings 5:9-11)

Later, King Hiram of Tyre and Solomon forge a
covenant regarding the importation of raw materials
for the construction of the Temple. Here too Solomon’s

wisdom is emphasized:

As soon as Hiram heard the
words of Solomon, he rejoiced
greatly and said, “Blessed be the
Lord this day, who has given to
David a wise son to be over this
great people...”

The Lord gave Solomon wisdom,
as he promised him. And there
was peace between Hiram and
Solomon, and the two of them
made a treaty. (I Kings 5:21, 26)
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Wisdom
without

heart

The importance of wisdom is stressed in the
construction of the Temple, just as it was with the
construction of the Mishkan.

THE ROLE OF THE PEOPLE

However, in Solomon’s temple only chokhma, not
chokhmat ha-lev, is mentioned. Even though the
wisdom of the artisan Hiram is described as “wisdom,
understanding and knowledge” similar to Bezalel’s
intelligence, here God is not mentioned as the one
to fill him with this wisdom.” Similarly, the choice of

19 Ramban explains that at the time of the building of the
Mishkan, there was a need for God’s unique intervention so
that an artisan could have been this talented.

MM 3 qea MK TEY KD, 0N YN AMaya oomne o ..
D321 03N 0K 03 Ky K98 KT 13 503 oK X K9 maw omax
Ky KD DR 385 oy 1mba 4K 43, 31K) DY 2L P30 3K NN 3
KD wam 03 TN oY K13 012 09 oy ,abs nmxa b3 0pa
NPT NN 70502 D1 0N KT, MY AT MmN 12 ey 19w
e menb owi yax e e o Sy 105 vha Yo jswnn mo pand
ey Mapa x5 Nyt ombx ek kbn KT P, Ko

Jownn
..Israel in Egypt were crushed beneath mortar and bricks.
They did not study how to be goldsmiths or silversmiths or
diamond-cutters; they did not see these things at all. It is
a wonder that anyone among them could have been found
to be particularly wise in metalworking, stonecutting,
woodcarving, embroidery or weaving. Indeed, even those
who apprenticed with great masters are not experts in all
of the trades, and those who knew and were accustomed
at all times to have their hands in muck and mire would
have been incapable of doing such precise, fine work.
Moreover, one would have to be a great sage, with wisdom,
understanding and knowledge, in order to understand the
secret of the Mishkan and all its vessels, why they were
mandated and what they allude to. Therefore, God said to
Moses that he would see this wonder and know that God



Importing
raw

materials

Hiram is not a Divine choice, as it says:

King Solomon sent and took in%w Tona moum
Hiram from Tyre. (I Kings 7:13) J¥n 00NN AR

However, the most significant distinction between
the labor for the Mishkan and the Temple is the
second subject — nedivut ha-lev. The raw materials for
the work of the Mishkan were brought by the people,
out of enthusiasm and generosity. On the contrary,
the situation was different regarding the labor for
the Temple: the raw materials were provided by
the monarchy through importation from a foreign
country (Tyre, in which Hiram rules).

MANDATORY TAXES INSTEAD OF NEDIVUT LEV

For Solomon’s Temple, the people take part in hewing
wood and quarrying stone, but it is “forced labor”
— men are sent to work building the Temple (and
Solomon’s palace), but it is not based on generosity:

King Solomon drafted forced ﬂ't:"?tq' 'Jx?f.;ﬁ.-'J S
labor out of all Israel, and the '7&;3'@'? ‘7:;«7; on
draft numbered 30,000 men. And X DY DRI
he sent them to Lebanon, 10,000 713127 orow™ i
a month in shifts. They would N2 oaox mwy
be a month in Lebanon and two »71 wn ms*‘.?r_'j

filled him with His spirit to know all of these so that he
could make the Mishkan. (Ramban on Ex. 31:2)

According to this, at the time of the construction of the
Temple there was no unique Divine intervention because the
era of Solomon was characterized by great wealth and there
were thus many artisans then.

months at home. Adoniram was
in charge of the draft. Solomon
also had 70,000 burden-bearers
and 80,000 stonecutters in the
hill country, besides Solomon’s
3,300 chief officers who were
over the work, who had charge
of the people who carried on the
work. At the king’s command
they quarried out great, costly
stones in order to lay the
foundation of the house with
dressed stones. So Solomon’s
builders and Hiram’s builders
and the men of Gebal did the
cutting and prepared the timber
and the stone to build the house.
(I Kings 5:27-32)
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The verses describe many actions preceding the
building of the Temple, but it is all done at the
command of King Solomon by compulsion;” there is
no mention of the nation’s willing participation and
certainly no enthusiasm.

20 After Solomon’s death, the people express their frustration
over paying taxes in Solomon’s days, and they make the
following request of Rehoboam:
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They spoke to Rehoboam, saying, “Your father made our
yoke heavy. Now therefore lighten the hard service of your
father and his heavy yoke on us, and we will serve you.” (I
Kings 12:3-4)



The
Centrality
of Solomon
in the

Construction

The people
participate in
the work of
the Mishkan.

In addition, the verses in the Book of Kings stress
Solomon’s majorrolein the construction of the Temple,
while the nation is not mentioned as participating at
all (despite that clearly Solomon does not build it
himself; it is the people who do the work).

Thus, we find in chapters 6-7 of I Kings:”

“l have said to build a house
for the Lord’s name..” King
Solomon drafted forced labor
out of all Israel... Solomon also
had 70,000 burden-bearers
and 80,000 stonecutters in the
hill country.. At the king’s
command they quarried out
great, costly stones.. So
Solomon’s builders.. And
Solomon built the house and
he completed it... And Solomon
covered the house on the inside
with pure gold... And Solomon
made all of the vessels in the
Lord’s house.. And all of the
labor which King Solomon did
was completed...
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In contrast, regarding the labor for the Mishkan
the Torah repeatedly notes the nedivut ha-lev of the

21 In these chapters, and in Chapter 8 (Solomon’s prayer), other

verses attribute the building to Solomon himself.

people in bringing the contribution, as well as their
collaboration in the work itself — not only Bezalel
and Moses do the work, but everyone who is wise of
heart plays an active role:”

“Bezalel and Oholiab and every 5x5y2 Mo
man wise of heart in whom " 991 205y
the Lord has put wisdom and 1wy 3% o3n
understanding to know how to 1m0 n
do any labor in the construction  riwy? nyT> mn02
of the sanctuary shall do it nax%n 52 nx
in accordance with all that 5% wipn niaw
the Lord has commanded.” xypn /1 my WK
And Moses called Bezalel and ) 5x5y3 5% men
Oholiab and every man wise v 53 D) 209K
of heart in whose heart the ’7n)wy 2% oo
Lord had put wisdom, everyone ¥ 53 1352 mnon
whose heart raised him up to n2377 1% X
come to the labor, to do it. (Ex. rwy> naxbmen Sx
36:1-2) SN

Thus in our section there is an emphasis on the role
of the nation in the making of the Mishkan? from
gathering the materials through all the stages of
construction. The essenceis the heartfeltcollaboration,
which is noted repeatedly. The heart of the Israelites
is part of the construction of the Mishkan. This is not
sacred work which only rests with sages and saints;

22 We have brought only two verses here ,but the Torah mentions
this many times.

23 We may also see the term” kol” as it recurs in these verses —
variously translated as: all, every, whoever, etc.



it is the product of all of the people, who participate
whole-heartedly.

In contrast, the atmosphere is completely different
at the construction of the Temple: King Solomon
decides to build the house and he is the one who
does the work. The people in practice do the work,
but they do not appear to be full-hearted participants
in the construction.

24 We may add to this the words of Rabbi Chayim of Volozhin ,in
his book Nefesh Ha-chayim (1, 4):
WIPIY DX, OTINTT KT, I NI TN, @ TP Wi Py Ity K™
TI2D TSND R0 WIPRM MY KT K .70 AT 0PI KD 10y
KoK K3 KD AN - OINT IS 15725 DNt OVKEDY 0w
Ri(an)inh
Certainly, the issue of the Sanctuary and the Temple, and
the dwelling of His Blessed Presence, is the person; if one
will sanctify himself appropriately, observing all of the
commandments... then he himself is the Temple, in whom
God’s Blessed Name resides... As they of blessed memory
say, “‘And | will dwell in them’ (25:8) — it does not say ‘in
it’ but ‘in them.””
He continues to explain that this is the secret of the destruction
of two Temples, when “they ruined the internal Temple in
their midst; the external Temple ceased to be of any avail, and
its foundations were ruined, Heaven have mercy.” Thus, the
sanctuary and the human being are not two things which are
dependent on one other; they are really one and the same.
The external (symbolic) Mishkan and the internal (genuine)
Mishkan complement each other. Because of this, it is fitting
and natural for the people to collaborate in the assembly of
the Mishkan to express this unity.

By this, we may understand that the construction of the
Mishkan cannot happen without nedivut ha-lev. This willingness
of the heart is the basic condition for the construction of the
Mishkan — more precisely, this is the construction of the true
sanctuary. Nedivut ha-lev makes a person fit for the divine
Presence to reside within him.

The people
participate
in David’s

time.

E. David’s Holies

However, in the midst of the labor performed by
Solomon, an additional detail is mentioned:

And Solomon brought in the
things that David his father had
dedicated, the silver, the gold,
and the vessels, and stored them
in the treasuries of the house of
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the Lord. (I Kings 7:51) el

This verse mentions that the raw materials are
gathered by Solomon, but not everything is done by
him because some of the treasures and vessels have
been gathered and prepared by King David. In the
book of Chronicles, the preparation of David’s holies

is

described:

And David the king said to all
the assembly, “Solomon my son,
whom alone God has chosen, is
young and inexperienced, and
the work is great, for the palace
will not be for man but for the
Lord God. So | have provided for
the house of my God, so far as |
was able..Who then will offer
willingly, consecrating himself
today to the Lord?” Then the
leaders of fathers’ houses made
their freewill-offerings, as did
also the leaders of the tribes, the

T T
iy el 937
2 a2 anx
™ W oy
2 1T X7
DY OO KO
5o oy b
3% nirag s
37T
oP 1T KoY
Bnm L
) AT
") e svaw
NIKDT) DO



commanders of thousands and of
hundreds, and the officers over
the king’s work. They gave for the
service of the house of God gold...
And whoever had precious stones
gave them to the treasury of the
house of the Lord, in the care
of Jehiel the Gershonite. Then
the people rejoiced over their
freewill-offering, for with a full
heart they had offered willingly
to the Lord. David the king also
rejoiced greatly...

“But who am I, and what is my
people, that we should be able
thus to offer willingly? For all
things come from You, and of
Your own have we given You... O
Lord our God, all this abundance
that we have provided for building
You a house for Your holy name
comes from Your hand and is all
Your own... In the uprightness of
my heart | have willingly offered
all these things, and now | have
seen Your people, who are present
here, offering freely and joyously
to You.” (I Chr. 29:1-17)

In these verses, the root “nadav” is mentioned seven
times; twice, the heart is mentioned in connection
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with it.® The verses are stated in the plural, giving
the impression that all the people collaborate.
Additionally, it is mentioned that everything is done
out of joy.

At the time of David, there is a feeling of
collaboration, joy and voluntarism; the people
volunteer happily to help in the work of the Temple.
This environment is reminiscent of the environment
of the construction of the Mishkan, and it is different
from the environment at the time of Solomon’s
construction of the Temple (as described in 1 Kings).
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25 See n 5 .above.



How does
the king
organize and
determine
the scope of

the building?

The rebellion
is a result of
the heavy
yoke.

F. Jeroboam’s Revolution

Why does the era of Solomon differ so greatly from
the days of Moses and David?

It appears that the distinction stems from the
nature of King Solomon’s royal leadership, in contrast
to the popular leadership of Moses and David.
Solomon’s monarchy is efficiently organized.® It is in
the merit of this leadership, the scope of the building
by Solomon far exceeds that of his predecessors.

However, it seems that the people do not find it easy
to accept Solomon’s ambitious endeavors and at the
end of his rule they start to rebel against him.” The
revolution begins in the days of his son Rehoboam
when the central complaint of the people is:

“Your father made our yoke nx mwpn 7Jax
heavy. Now therefore lighten bSpimnynmxinmy
the hard service of your father nwpnax nTavn
and his heavy yoke on us, and wx 7137 15137;%
we will serve you.” 720 why 0

The reason for the revolution is the heavy tax burden

26 See | Kings.9-10 ,4-5

27 The rebellion begins:
oW 23 T DY W VT 7203 T O e T3 13 Oy
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Jeroboam son of Nebat ..was Solomon‘s servant ,and
he raised a hand against the king .This was the matter
concerning which he raised his hand against King Solomon:
he built the Millo ;he closed the breach of the city of David
his father. (I Kings 11:26-27)

Without

a sense of
partnership,
there is
internal

strife.

that Solomon places on the people and the hard labor
that they are compelled to perform.

It is likely the people would have been prepared to
work very hard and contribute greatly to the needs of
the construction of the Temple. However, they would
not do this out of compulsion, but out of willingness
of the heart. The well-oiled and organized machine
devised by Solomon is very effective, but it leaves no
room for the people to express the emotions of their
hearts and their internal will in the construction
of the Temple. Thus, the nation is not a complete
partner in the project and the people are missing an
internal connection to the Temple.

It may be that the lack of ownership felt by the
people in the work of the Temple is what allows
Jeroboam to lead them astray so easily, abandoning
Solomon’s Temple in Jerusalem for an alternative (in
the form of golden calves in Dan and Beersheba).”
They are not shocked by this suggestion; on the
contrary, they follow Jeroboam. They are capable
of disconnecting themselves from the Temple, the
spiritual center of the people, because it is a world in
which they have never felt themselves to be a whole-
hearted partner?

28 See | Kings.12:25-33

29 According to the midrash cited above, n. 17, we may say that
since Israel’s heart was not with the Temple, their feeling was
that God’s heart was not there either. It may be that this is
the very point which God warns Solomon of after his prayer.
Throughout Solomon'’s prayer, he requests: (I Kings 8:29): “May



G. Internal Connection to the
Mishkan

In light of our analysis of the connection between
the people and the Temple, the internal connection
of the people to the Mishkan becomes even more
pronounced. It is a connection which springs from
the collaboration of all of Israel in the work of the
Mishkan, whether in bringing the contribution out

your eyes be opened to this house night and day..” and “For
your eyes to be opened to the supplication of your servant
and the supplication of your people Israel” (ibid. v. 59). On the
other hand, God’s response to him is (ibid. 9:3), “My eyes and
My heart shall be there perpetually.”

Solomon, perhaps subconsciously, feels God’s eyes, which
express providence, but with a certain distance. God tells him
that the aim must be that God’s heart will be there, connecting
to and resting among Israel.

Thus, the lack of internalization by King Solomon may be the
impetus for the easy abandonment of the Temple in the next
generation, as they feel that God is not present in that place.

It may be that this feeling of alienation from the Temple
continues for many years, even after the destruction. Indeed,
this may be the reason behind the people’s uninterested
response to its rebuilding by Ezra and Nehemiah, as R. Judah
Ha-levi writes in the Kuzari (ll, 24) when he describes the
attitude of the people at that time:
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At the end of the day, only part of the people responded,
and not with a whole heart... Thus, the divine promises
were only minimally fulfilled — according to their minimal
enthusiasm, for the divine matter only rests upon a person
to the extent that he prepares himself: if he does little, he
receives little; if he does much, he receive much.

of nedivut ha-lev or in doing the work by chokhmat
lev — through the collaboration of every man and
woman whose hearts raise them up to play a role in
the construction of the Mishkan.



H. Appendix

To draw attention to the two foci of the construction
of the Mishkan — nedivut ha-lev and chokhmat ha-lev —
let us analyze the verses by highlighting the central
keywords and marking them with different colors:
the red color is dedicated to the issue of nedivut ha-
lev in the bringing of the contribution, and the blue
color is dedicated to the issue of chokhmat ha-lev in
the doing of the work.*®

Exodus 35 7% pA MY

(4) Moses said to all the 5% mmn Ky (1)
congregation of the people of 5w %2 n1y 92
Israel, “This is the thing that the X 3277 7} x5
Lord has commanded. Kb my

(5) Take from among you a con- ©IAKR TP (1)
tribution to the Lord. Whoever 53 1% mmmn
has a willing heart, let him bring 2 125 =igb
the Lord’s contribution: gold, sil- ' nmn nx
ver, and bronze... e iahil |em) Baty

(10) “Let whoever is wiseof heart 2% @31 b3 ()
among you come and make all Wy w2032
that the Lord has commanded: WY K D

30 As should be clear from the breakdown, the first part deals
mainly with bringing the contribution, and the second part
deals mainly with doing the work. For more on the division of
the verses and the structure of the chapter, see Rav E. Samet’s
lesson at the website of the Virtual Beit Midrash:

www.etzion.org.il/vbm/archive/5-parsha/22vayakhel.rtf
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(21) And they came, everyone
whose heart raised him, and
everyone whose spirit willed
him, they brought the Lord’s
contribution for the labor of
the tent of meeting, and for
all its service, and for the holy
garments.

(22) So they came, both men
and women. All who were of a
willing heart brought brooches
and earrings and signet rings and
armlets, all sorts of gold objects,
every man dedicating an offering
of gold to the Lord.

(23) And everyone who possessed
blue or purple or scarlet yarns
or fine linen or goats’ hair or
tanned rams’ skins or goatskins
brought them.

(24) Everyone who could make
a contribution of silver or
bronze brought it as the Lord’s
contribution. And every one
who possessed acacia wood of
any labor in the work brought
it.
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(25) And every woman wise of
heart spun with her hands, and
they all brought what they had
spun in blue and purple and
scarlet yarns and fine twined
linen.

(26) All the women whose hearts
raised them with wisdom spun
the goats’ hair.

(27) And the leaders brought
onyx stones and stones to be
set, for the ephod and for the
breastplate,

(28) and spices and oil for the
light, and for the anointing oil,
and for the fragrant incense.

(29) All the men and women
whose heart willed them to
bring anything for all the labor
that the Lord had commanded
by Moses to do — the Israelites
brought it as a freewill-offering
to the Lord.
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(30) Then Moses said to the
people of Israel, “See, the Lord
has called by name Bezalel the
son of Uri, son of Hur, of the
tribe of Judah;

(31) and he has filled him with
the Spirit of God, with wisdom,
understanding and knowledge
in all labor,

(32) to devise artistic designs,
to do in gold and silver and
bronze,

(33) in cutting stones for setting,
and in carving wood, to do in
every labor of design.

(34) And he has put in his heart
to teach, both him and Oholiab
the son of Ahisamach of the tribe
of Dan.
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(35) He has filled them with
wisdom of the heart to do every
sort of labor of an engraver or of
a designer or of an embroiderer
in blue and purple and scarlet
yarns and fine twined linen, or of
a weaver — doers of any sort of
labor and designers of designs.

Exodus 36

(1) Bezalel and Oholiab and every
man wise of heart in whom
the Lord has put wisdom and
understanding to know how to
do any labor in the construction
of the sanctuary shall do it in
accordance with all that the
Lord has commanded.”

(2) And Moses called Bezalel and
Oholiab and every man wise of
heart in whose heart the Lord
had put wisdom, everyone
whose heart raised him up to
come to the labor, to do it.

ok Xvn o (D)
rivey’ 2% nnon
W N9 O
n72n2 op) 2w
Nz pad
) wwn oW
noNon by vy

.riynD 2

5 paD ,mnw

b3 Ay ()
0y Wy 25 o3
Apam MmN
niwy nyTomena
nakgn by
5% wipn nTay

7Y T

5% e XN ()
20778 %) K92
2 osnwxhay
M3 ) T
wy 53 13ba
o M3 12 e
rivy? maNoEn

HR IR

(3) And they received from
Moses all the contribution that
the people of Israel had brought
for the labor of the work on the
sanctuary to do it. They still kept
bringing him freewill-offerings
every morning,

(4) so that all the wise who
were doing every labor of the
sanctuary came, each from his
labor that he was doing,

(5) and said to Moses, “The
people bring much more than
enough for the labor that the
Lord has commanded to do.”

(6) So Moses gave command,
and word was proclaimed
throughout the camp, “Let no
man orwoman do any additional
labor for the contribution for
the sanctuary.” So the people
were restrained from bringing,
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() And the labor sufficed for all
of the labor, to do it, and more.

(8) And all the wise of heart
among the doers of the labor
made the Mishkan...
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